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Thankful Daughter, Dutiful Wife, Loving 

Mother: Where am I?

It is one question which is rarely asked in Indian 
society where the role model of feminism is 
strangely missing even though The Power of 49, 

and still down, this paper seeks reasons for the 
lack of strength and recognition of Feminist 
movement in India. 

that while teaching us the constitutional history 

our teacher, a lady, used to compare status of 

grant of Women Suffrage in the democracies 

of the World and highlight the struggle women 
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undertook to be recognised as a citizen worthy 

of electing her representative. In the end she 

used to say how lucky we are as Indians because 

our benevolent leaders never thought of keeping 

women out of the group of Active Citizens and 

for. Full of nationalistic pride she used to deliver 

this information in such a manner that we all 

reciprocated her feeling and were thankful to 

our national leaders. Never for a moment did we 

doubt their motives or sincerity. 

After all these years standing on the other side of 

the desk when I see shinning rosy faces of fathers 

darling daughter I often feel a strange urge of 
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telling them the same story in the same manner, 

but no matter how strong a nationalist I am I 

am unable to do so. The woman inside me stops 

me from doing so because she keeps on nagging 

over the fact that given equal status in for the 

sake of writing it down in the constitution is not 

enough when you are unequal everywhere else. 

I know that voice inside me is speaking a harsh 

truth and I fail to be thankful to our national 

leaders for their generosity when 2014 elections 

statistics tell me that even after six decades of 

independence women in the villages of UP are 

not allowed by their men to give vote simply 

because they happen to be women folks who do 

not have the right to decide. 

Foucault when speaking of gender and sexuality 

emphasises on body as the single target of power, 

this idea is based on the discourse that power is 

mode of discipline and regulation of the human 

bodies and it is not necessarily the political 

control but exists at all levels of social existence. 

This analysis has often been used by Feminist 

movements especially in the west to identify 

gender relations and control over women 

existence by display of power even at the micro 

level of social existence and intimate emotional 

experiences. Many feminist movements styled 

as Radical Feminism oppose concept of power 

in a relationship and demand acknowledgement 

of equality in relationship and its discourse. 

According to them any use of female body even 

by females which is based on the relation of 

master and slave should not be accepted as legal 

and consensual. Pornography, lesbian role play 

etc all are rejected by them as they essentially 

involve the acceptance of power and control over 

female body. This concept of feminism supports 

development and support of feminine sexual 

priorities and sex as an expression of emotional 

intimacy rather than a postulate of desire and 

conquest. But they are not the only voice and 

we have a major group among feminists who 

modes as long as it is consensual. For them even 

prostitution and pornography is valid if it is with 

the consent of female. In order to understand 

this difference we will have to understand 

the historical development of Feminism as a 

movement. 

Feminism started as a movement which 

demanded equal political and social status for 

a woman in her society. Suffrage movement 

was start of recognition of women assertion 

as an independent and important social being 

that had the right to maintain and express 

her opinion independently. It developed 

into a social movement much later whence 

they started demanding or asserting women 

independence and equality in all the spheres. 

The important aspect to note here is that the 

movement in 1960’s when identifying sexuality 

with female body demanded not only social 

rights like right of women to enjoy heterosexual 

relationship without prohibition but also legal 

protection from dangers arising out of such 

sexual intercourses like legalisation of abortion. 

They were still according to Foucault living 

within the regime of male power as they had 

not broken the disciplined masculine hold over 

body which recognises only hetero sex as legal 

and moral sexual activity. The idea of lesbian sex 

and breaking away from social norms of male 

dominated power structure came much later 

in late 70’s when women’s right to explore the 

pleasures of her body started breaking away from 

the disciplined structure of set social norms. This 

caused a rift in the movement as a section started 

emphasising on the dangers of sexual encounters 

like violence and exploitation. Cases of rape and 

pornographic black mail were cited as examples 

of dangers arising out of feministic assertion of 

independence. This rift is due to a basic divide 

in ideology of feminist movement: one that 

asserts complete freedom of feminine body, 

demands recognition of homosexuality, opposes 

prostitution and sadomasochism, role oriented 

sex etc. on the grounds that it promotes control 

of women body and also grants higher status to 

males by underlining the inferior or dependent 

position of females in relation; and other that 

validates heterosexuality, pornography, role 
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playing etc as long as it allows consensual sexual 

pleasure to a women.

Feminism in India is still in its nascence, and we 

under the distorted conceptions of modernity 

and behaviours have mixed it with sexuality 

and its raw expressions. In absence of a strong 

expression of liberation as feminism. The blatant 

alignment of feminism with the liberal feminism 

has weakened the strength of the movement as 

expression of feminine strength and freedom 

is often associated with denial of social rules 

pertaining. Recent rise of talks and discourses 

on sex and sexuality at intellectual level and 

its support by media is not something that 

can become a source of strength for feminist 

movement but is acting as a derogatory force. 

as different from western feminism, the social 

conditions and societal rules binding the women 

of third world were taken to be different from 

developed world. This differentiation arises from 

belief that the needs and requirements of third 

world women are different and this according 

to me is a denial of equality and a desire to keep 

distance from the affairs of third world problems 

on behalf of western movements. Even cases of 

blatant disregard of human values and gender 

based violence fail to invoke any comment from 

the Feminist movement in the west because of 

this. 

Left on their own the Asian feminism has failed 

to rise to the occasion many a times and has 

somehow got limited to justifying Fashion shows 

and Slut walks and equality in status for going to 

a liquor bar and Gay marriages. The nude run of 

celebrity on public beach was a show of liberty, 

it was meant to be seen as freedom over one’s 

own body and breaking of societal rules which 

prohibit display of female bodies. But was it 

required? Is that the only problem that women 

are facing in the sub continent? Would a nude 

run or a nude march solve all discrimination? 

Is it not that when I assert my right to be seen 

as I want I am actually appealing to sensuality 

of opposite gender and using my body as a lure 

to excitement? Will it help if few girls of higher 

class educated families walk into a pub and 

enjoy a drink with opposite gender? Will it help 

if we break all social rules and make marriages 

obsolete by living with whom so ever we feel like 

at a particular point of time and then changing 

partners when we are no longer interested? 

I for one do not think so and I have my reasons 

to justify. But I am not postulating or pondering 

on those points right now. My position in this 

paper is that why have we reached a point in 

our struggle for equality where we are exposing 

ourselves to naked desires and lust and where 

liberation of feminine body means showcasing of 

sexuality? 

According to my opinion the answer to this 

question lies in the fact that third world 

women have not struggled for recognition of 

their existence the way west has. At the turn 

of twentieth century when social and religious 

reformers started on their drive of westernising/

reforming the society they viewed women 

as someone who needed their support and 

attention. This condensing gaze did result in 

some landmark reforms like Sati abolition, 

widow Remarriage Act etc but it failed to create a 

strong feminine presence or awareness as it was 

a boon granted by benevolent patriarchs and 

not a right won through battle for equality. This 

wives and daughters in their life so that they can 

take the call of chosen vocation or be educated 

enough to be recognised as an important person. 

Leaders like Mahatma Gandhi who spearheaded 

the struggle against foreign subjugation failed 

to recognise equality of status for women in 

personal life. Women were to be liberated 

but through efforts of men and not through 

personal efforts. He condensed to allow women 

participation in struggle much later because he 

believed that women’s prime role is to look after 

her family and only men should be allowed to 

participate in outer political sphere. As we gained 

independence our leaders again benevolently 

granted equality to all irrespective of gender 
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differences and that included right to vote. This 

again took away the initiative from the women 

movement and we so happily and gratefully 

lauded them as great benefactors and chauvinists. 

Then we had few rare phenomenon’s like Vijay 

Lakshmi Pundit, Sucheta Kriplani, Sarojini Naidu 

and to top it all Indira Gandhi and we started 

living in a fool’s paradise that we as women are 

equal and liberated in our society. Ignoring the 

blatant inequality present in our society we who 

could avail education started thinking that to 

pursue a vocation and to have a bit of personal 

and feminine liberty. A generation ahead we 

began following west blindly and adopted liberal 

feminism as our creed. We failed to realise that 

in order to assert our freedom we are often only 

identifying ourselves as an object of desire. This 

cry. Personal space and liberty of urban women 

has invoked reactions in society which are not 

only adverse but also violent. Our struggle for 

equality and liberty has brought us to such 

crossroads from where the path of urban women 

differs to that followed by rural women. This 

discrimination has certainly not helped anyone. 

Now the question arises that had those 

generous male reformers not granted attention 

to the plight of women would it have made any 

difference in present situation? I agree that 

question is hypothetical but it can be answered 

logically. If Indian women had been left on their 

events would certainly have impacted their lives 

the ladder to equality they would have gathered 

strength of unity by involving maximum number 

of women in the movement. The struggle would 

have been slow but every achievement would 

have been decisive landmark. Every mother 

would have narrated to her daughter how they 

have reached where they stand and encouraged 

her to move further ahead. Also every mother 

would have taught her son to respect her as a 

woman and not just as a mother because she 

deserves equality and respect. The very concept 

of power with respect to female body would 

have been challenged as the source of power and 

the source of identity both would have merged 

into one. Control over female body would not 

have required naked exposures but would have 

been recognised as status of equality in every 

ground, our identity our status we would have 

been a good daughter, a good life partner and a 

great mother because we would have been what 

we are, a beautiful human being liberated and 

women living a life not more than a domesticated 

animal. Fed and taken care of they are happy 

and dutiful. Grateful to their fathers for letting 

them live and caring for them, grateful to their 

husbands for maintain them and feeding them, 

grateful towards their son for looking after them 

and feeding them do you think these women 

would ever understand the true meaning of 

equality and freedom. Relationship has to be 

loving, caring and equal in terms of respect given 

and received. But in our haste to modernise we 

have failed to look in these essential areas. We 

have attached modernity and liberation with 

physical expressions and have devoid them of 

any social recognition. Somehow I feel that this 

misconception has weakened our cause and 

convictions of feminine strength. If feminism is 

sexuality I would rather not be a feminist. My 

strength of convictions and my identity does not 

lie in my sex it lies in my worth as a human being, 

in my intellect, in my expression of independence 

in spheres other then sexual expression. Even 

Foucault would agree with me when I say that to 

have control over my body and to have power in a 

of body. If I am master of my being I should not 

crave for recognition as an object of desire. I 

as a women need to seek my identity in every 

relationship but I need to be what I am A WOMEN 

daughter, a grateful wife and a loving mother but 

only so far as I am recognised as an individual 

and given equal status in every relationship.
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The very concept of “Feminism” in west has 

been a powerful challenge to the prevailing 

socio-political power structures and gender 

relationships at micro and macro level of the 

family, the economy and the polity. The term 

“feminism” involves many positive aspects and 

reminds of struggle for equality when used 

in the Western context. No doubt Feminism 

played and still plays a vital role in elevating the 

status of women and in liberating her from the 

clutches of patriarchal grip. But this happened 

because of western women’s own awareness 

and consciousness as well as their struggles 

against power structures which excluded them 

from equal participation in many aspects of the 

economic, social and political life of their society. 

We are still to feel the same echo in Indian 

context.
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