
Abstract
Nationalism, in general has various composite elements like state, nation, patriotic and nationalist 
feeling and national unity and integrity. Various scholars have de�ined this notion of nationalism in 
different manners.So far as Indian nationalism is concerned; it is very complex and dynamic in nature 
because of its diversity in different �ields like religion, language, caste, creed, race, sex, etc. Other 
factors like education, socio-cultural history, political and economic infrastructure and specially 
individuals who mainly played an important role are very much essential to understand the notion of 
nationalism. Sri Aurobindo was one of the most signi�icant �igures in the history of Indian renaissance 
and nationalism. His contribution to modern Indian political thought may conveniently be summarised 
through his concept of spiritual nationalism and divinity of motherland, his exposition to the ideal of 
complete freedom from the foreign rule, his theory of passive resistance and ideal of human unity. He 
expounded the concept of spiritual nationalism based on Sanatan Dharma. He adhered that nationalism 
is a necessary stage evolutionary process of man to the human unity based on the concept of the nation 
and spirituality.  The purpose of this paper is to study Sri Aurobindo’s gospel of nationalism and how 
and under what socio-political and historical circumstances it came into existence. The paper also 
focused to emphasize Sri Aurobindo’s approach of observing the sanctity of individuality and this to 
achieve by means of nurturing inner oneness and not merely through external imposition. The article 
attempts to explore and analyse the Aurobindian philosophy of nationalism by tracing the evolutionary 
development of nation- unit and consequently the infusion of the consciousness of unity. In this regard, 
a deep scrutiny has been conducted concerning the Indian renaissance and reformation.
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Introduction
The term nationalism has been a matter of 
debate among social and political thinkers since 
ancient times. There is not a single thinker right 
from the days of Plato or even earlier who did not 
dilate upon the concept of nationalism, but the 
main focus of discussion is to visualize it in terms 
of contemporary socio-political scenario. Since, 
India has also been struggling to regain its lost 
glory of nationhood, the concept of nationalism 
has acquired the central theme of the then 
writers and thinkers. Even they may differ in 

approach concerning its accurate meaning. 
However, in order to comprehend Aurobindo’s 
vision of nationalism, it will be quite inevitable 
to evaluate the terms - nation, nationality and 
nationalism.
The notion of Nation, Nationality and 
Nationalism:
Scholars are not in full agreement on the suitable 
meaning of the term nation and nationality. The 
term ‘Nation’ is derived from the Latin word 
Natio, which means birth or race. However, it 
does not mean that nationalism and racialism are 
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similar ideologies. If we go long back in history in 
the 17th century, the word nation was primarily 
used to explain the population of a state in terms 
of its racial unity. On the other hand, in the French 
revolution, it implies to patriotism. Nationality 
was deemed to be a collective sentiment during 
this era.
In the 19th century, the concept of nation 
imparted the idea of political independence and 
sovereignty, while nationality is mostly a non-
political concept and can exist even under foreign 
hegemony. It is used to communicate an ethical 
and cultural conception, as well. Hence, nation 
and nationality are not identical concepts, but as 
soon as nationality acquires political unity and 
sovereign independence, it becomes a nation.
Few scholars again hold different perspectives 
regarding the actual signi�icance of the notion 
of nation. They believe that the structure of a 
nation depends on the language. However, the 
linguistic similarity is not a key factor in forming 
a nation. Had it been so, English speaking people 
of America would not have formed a separate 
American nation outside the British empire 
in cooperation with the French and Spanish 
speaking people. The Swiss are a nation with four 
of�icial languages. The French-speaking people 
of Belgium consider themselves as Belgians and 
not as French people.
Many thinkers believe that besides language, 
the similarity of manners and customs, mode 
of living and tradition, racial similarity are also 
indispensable factors in constituting a nation. 
There is no doubt that these factors have 
contributed a lot, but they cannot be considered 
as the sole foundation of a nation. Practical 
experience is somewhat different. For example, 
all over Western Europe, the manners and 
customs of almost all the countries have a great 
deal in common and yet they are not one nation.
A better and more reasonable meaning of a 
nation would be that it is a community of people, 
not essentially of the same race or speaking the 
same language, but who have agreed amongst 
themselves to live together for the achievement 
of a common goal. It is this voluntary and 

wholehearted acceptance of a common ideal 
and the willingness to endeavour unitedly for it 
that it is the prime requisite in the formation of a 
nation and not the similarity of language or race. 
In this regard, Swami Vivekanand put forth that 
“Race, religion, language, government - all these 
together make a nation…...”1 He believes that the 
interest of the individual and that of a nation 
are not two different things. They are identical. 
Hence, he further says “Nations, like individuals 
must help themselves.”2

Origin and Evolution of Nationalism
The origin of the term nation and nationalism 
constitutes a controversial problem of world 
history. Marxists consider the growth of 
nationalism to be a process of the rationalization 
of the economic interests of the bourgeoisie. 
“Nationalism is regarded by them to be an 
epiphenomenon of capitalism because the 
bourgeoisie of one country wants to further 
its gains by appealing to national sentiments 
and thereby tries to get rid of the competition 
of the bourgeoisie of other countries.”3 Pollard 
considers the 14th century, “to be the �irst 
epoch of nationalism, when incipient feelings 
of nationalism were expressed during the 
Hundred Year’s War.”4 As a signi�icant force in 
history, it is generally admitted that nationalism 
begins to be necessary since the renaissance 
and the reformation. Machiavelli’s ‘The Prince’ 
represents the characteristic sentiments of 
national uni�ication of the era of renaissance. The 
reformation destroyed the political aspirations 
of the popes, and the success of Henry VIII 
in England showed that nationalism was 
succeeding.
Mercantilism and Cameralistic school of 
economics furthered the cause of nationalism on 
the economic front. Positively, they stressed that 
the economic interests of each nation had to be 
exclusively solidi�ied and protected. However, 
the worldwide signi�icance of nationalism begins 
to be felt only since the French revolution. The 
revolution started with the gospel of fraternity, 
but this universalism soon narrowed down in 
the creed of nationalism. Napoleon’s conquests 
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negatively furthered the cause of nationalism 
in Italy and Germany by way of their reaction 
against French imperialism.
According to modern Sociologists, nationalism 
has primarily two aspects. It is a signi�icant 
stage in the process of a man’s socialization. 
But nationalism, as a political factor demanding 
an autonomous, independent political power of 
self-determination for the members bound by 
feelings of unity, is de�initely a modern product 
emerging since the French revolution with the 
democratic af�iliations. Sri Aurobindo, on the 
contrary, �inds traces of the �irst attempts to 
form “a nationality in the Greek city, the Semitic 
or Mongolian monarchy, the Celtic clan and the 
Aryan Kula or jaati.”5 He says,” It was the mixture 
of all these ideas that went to the formation of 
the medieval nation and evolved the modern 
peoples.”6

In the historical process of the formation of 
nation unit, Sri Aurobindo emphasize three 
factors as the role of a strong kingship; the role 
of a �ixed social hierarchy; the role of foreign 
domination. “Kingship has played an important 
role in organizing and shipping national life.”7

The Western approach of Nationalism
The Western approach to nationalism is 
in harmony with its culture, having a long 
historical process. It is deeply rooted in men’s 
gregariousness and his tribal instincts and 
cannot be destroyed. A Jewish American writer 
said, “Men may change their politics, their wives, 
their religion, their philosophies, they cannot 
change their grandfather’s.”8 Many thinkers have 
idealized and idolized nationalism. Others �ind 
that in practice, it has led to many evils and they 
are conceived that as it is practised today, it is 
the greatest danger to international peace and 
goodwill.
In the 19th and 20th centuries, nationalism in the 
West, fell victim to sentimentalism, emotionalism 
and a source of inspirationalism. In the name of 
national rights, national honour and national 
policy, millions of lives and billions of treasures 
have been wasted. It had lead to hatred of other 

nations and aggressive in nature. Some have 
described it as ‘Wolf-Pack’ nationalism and 
the breeder of war. It has resulted in the worst 
kind of imperialism. Militarist Japan, Fascist 
Italy and Nazist Germany are the most emphatic 
illustrations in this regard. The second world war 
was the result of ‘Patriotic Snowbarry’ on the part 
of Germany and Italy. Such nationalism is nothing 
more than jingoism.
Along with this, in the economic �ield, it is a cause 
of war. It is like a back�ire which brings immense 
harm upon its head. Rabindranath Tagore calls 
it the ‘organized self-interest of a whole people’, 
‘self-idolatry’, the ‘organization of politics and 
commerce for sel�ish end’, ‘an organized power 
for exploitation’. It is acknowledged that such 
nationalism, so antagonizes relations between 
countries that an objective study of one another’s 
culture and civilization becomes almost 
impossible. Blind bigoted fanatical Nationalism 
and the principle of racial superiority are some 
of the courses of the modern world. An ideal 
international world means a world of nations 
living at their best. Sri Aurobindo has sermonized 
a theory of nationalism whose foundation is 
religion, universal brotherhood and fraternity.
Aurobindo’s Perspective of Nation, Nationality 
and Nationalism
Sri Aurobindo does not think that unity of race, 
religion and language are indispensable factors 
for the foundation of nationality. He asserts 
that the essential elements of nationality, are “a 
geographical unity’ a common past and powerful 
common interest. But a common enthusiasm 
coalescing with the common interest is the 
most powerful fosterer nationality.”9 His idea 
of common enthusiasm is similar to the views 
of Franz Oppenheimer, who says that “ the 
consciousness of nationality makes the nation 
and not the nation of the consciousness of 
nationality.”10 Ramsay Muir also thinks that “in 
the last resort, we can only say that a nation is 
a nation because its members passionately and 
unanimously believe it to be so.”11 Sri Aurobindo 
admits that “it is true that nationhood still founds 
itself largely on the idea of race, but this is in 
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the nature of a �iction. It covers the historical 
fact of a fusion of many races and attributes a 
natural motive to a historical and geographical 
association.”12 In his writings, one can quickly 
�inds the word race, steadily used to signify the 
sense of people invariably for humanity at large. 
Sri Aurobindo remarks that in Nazi anthropology 
and politics, the element of race as a constituent or 
even an essential factor in nationhood received a 
potent formulation. This racial instincts associate 
people together and create civilizations. Hitler’s 
idea of a racial nation was only a myth to capture 
political power and success. In the USA, several 
races have got mixed, although the mixture 
between the Negroes and the Whites had not 
yet advanced far. Nevertheless, the feeling of 
nationality is vital in the United States. There 
seems to be much truth behind Sri Aurobindo’s 
perspective that race and language are not vital 
factors for the foundation of nationality.
Sri Aurobindo lays stress on the psychological 
rather than on biological and physical principle as 
the foundation of nationality. He �irmly conceives 
that...” the nation is a persistent psychological 
unit which nature has been busy developing 
throughout the world in the most various forms 
and educating into physical and political unity… 
All modern attempts to destroy by force or break 
up a nation are foolish and futile, because they 
ignore the law of natural evolution. Empires 
are still perishable political units; the nation 
is immortal.”13 He laid stress upon the national 
spirit. Although he is empathetic in considering 
the psychological element as the leading factor 
in the nation-building, he does not support the 
growth of national egoism.
In place of national egoism, with its implications 
of national pride and arrogance, Sri Aurobindo 
alludes to the national soul. His psychological 
notion of nationhood always involves a reference 
to the spiritual factor. It does not accept our 
behaviourist and materialist or functional 
approach to the social sciences. Even when not 
clearly expressed, spiritual force and power is 
always the central theme in his socio-political 
philosophy. Sri Aurobindo designs the theory of 

the soul of the nation at great length. No national 
awakening can be powerful, which is limited to 
a single and exclusive �ield. In almost Hegelian 
terms, Sri Aurobindo holds that the nation is 
the self-manifestation of the cosmic spirit. He 
remarks,”... this (society or community or Nation) 
too is a being ,a living power of the eternal Truth, 
self-manifestation of the cosmic spirit, and it is 
there to express and ful�ill in its own way and to 
the degree of its capacities the special truth and 
powers and meaning of the cosmic spirit that is 
within it.”14

Sri Aurobindo holds that “Bengal and pre-war 
Ireland were attempting to realise this soul of 
the nation.”15 In the Bengal swadeshi movement, 
there was a pronounced and conscious 
subjectivism. The nation was conceived not as a 
territory but as a psychological or even a spiritual 
being, and even when political and economic 
motivations were prevalent; it seemed that they 
were “instruments of self- expression rather than 
an object in themselves.”16 In his own speeches 
as a nationalist leader, Sri Aurobindo mentioned 
to the realization of God in the nation. He states 
that India is not merely the soil. “That is not 
merely a division of land, but it is a living thing. It 
is the mother in whom you move and have your 
being. Realize God in the nation. Realize God 
in your brother. Realize God in a wide human 
association.”17

Sri Aurobindo upholds that the Indian nation was 
to achieve unity not by the European method of 
emphasis on common self-interest but by ‘feeling 
of love ‘ veneration and devotion for and to the 
country, above all sons of one common mother, 
who is also the manifestation of God in a united 
humanity.”18

The theory of the’ nation-soul’ and the concept of 
nation as the self-revelation of the cosmic spirit, 
as found in Sri Aurobindo, is partly similar to the 
concept of nationalism developed by Fichte and 
Hegel. But Fichte and Sri Aurobindo differ on a 
very fundamental point. In his addresses to the 
German nation, Fichte preached that the state 
creates the nation. This notion had a different 
in�luence on the fascist political philosophy. 
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According to Sri Aurobindo, the nation is regarded 
as the manifestation of the divine mother, while 
the state is only a mechanical contrivance 
assuming supreme energy and rational age. 
Hegel is a strong advocate of the spiritual theory 
of the nation. Since the time, Montesquieu 
formulated the sociological concept of the spirit 
of the laws. The concept of national genius and 
national spirit came to be strongly emphasized in 
European political thought.
Both Sri Aurobindo and Hegel, are similar 
to the extent that they give credence to the 
manifestation of the cosmic spirit in the historical 
process of evolution of the nation. But there 
are two indispensable differences between Sri 
Aurobindo and Hegel. Sri Aurobindo trusts the 
notion of the divinity of the nation. Hegel does 
not refer to such notions.
The second difference between Hegel and Sri 
Aurobindo is that the later accepts the spiritual 
concept of the realization of God in the nation, 
and also beyond the nation, in humanity. Thus, 
the aggressive conclusion that Hegel drew from 
the concept of the spirit of the nation is not met 
within Sri Aurobindo. 
Further, the terms which are mostly confused 
are nationality and nationalism. Nationalism is 
at times used to describe a magni�ied sentiment 
of nationality bordering on aggressiveness. This 
perverted sentiment is not true nationalism 
as it sees nothing but good in one’s nation. 
Nationalism, as so far as understood stands for 
the historical process by which nationalities 
are transformed into a single political unit or 
an independent sovereign state. Thus, it can be 
held that the sentiments which form the basis of 
nationality, should be called the sentiments of 
nationality and not nationalism itself.
Again, the term nationalism and patriotism are 
often confused with each other. At the same time, 
nationalism means devotion to the interests of 
a particular state, whereas patriotism means 
devotion to a particular community. Neither 
nationalism nor patriotism is necessarily 
aggressive, but when they become so and 
especially when they take such form as, ‘jingoism’ 

and ‘chauvinism’, they are recognized as vices. 
Patriotism and nationalism do not necessarily 
implicate policies which are belligerent to 
nations. They may mention merely the most 
suitable policy to advance the welfare of one’s 
group. Nationalism and patriotism are quite 
reconcilable with socialism.
 In the opinion of Francis W. Coker, if patriotism 
and socialism are understood in how they 
operate, in ordinary practice-the former as 
devotion to a particular community, the later as a 
particular program to further the welfare of such 
a community-then clearly the two are mutually 
compatible.”19

Indian Renaissance and Nationalism
Sri Aurobindo has assessed the Indian 
renaissance which pioneered the growth of 
Indian nationalism. He put forth that India in 
the 19th century begin to imitate Europe and 
became forgetful of its glorious past. But, despite 
general political apathy and despair, “the life- 
breath of the nation moved as a subordinate 
under- current in the religious movements of the 
Bengal and Punjab, in the political aspirations 
of Maharashtra and in the literary activity of 
Bengal.”20

Sri Aurobindo notices that the Indian renaissance 
in the 19th century, �irst of all, focuses at retrieval 
of the old spiritual gospel contained in the sacred 
scriptures of the land. Several saints and mystic 
leaders attempted to validate those truths of old 
by their realizations and noble living. Secondly, 
this reinvigorated spirituality begins to stimulate 
new activity in the �ields of philosophy, literature, 
art, science and other branches of intellectual 
enterprise. Thirdly, an endeavour was made at 
dealing authentically with modern problems 
in the light of the inspiration of a rediscovered 
Indian spirit and plans were made for the 
realization of a better socio-political existence.
In his analysis of Indian renaissance, Sri Aurobindo 
asserted on the recovery of the spiritual 
traditions and heritage of the glorious past. 
Sri Aurobindo refers to the “cosmopolitanism, 
eclecticism, religious rationalism and logic of 
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the Brahmo Samaj, which he considered akin 
to English utilitarianism in same forms”.21 The 
Brahmo Samaj had both Vedantic and Christian 
in�luence in it. Bentham saluted Raja Ram Mohan 
Rai as “an admired and beloved fellow worker in 
the service of humanity”.22 In Swami Dayanand’s 
reliance on Vedic wisdom, Sri Aurobindo 
discovers our national instinct. He remarks, 
“Dayanand brings back an old Aryan element 
into the national character.”23 He holds that 
nationalism does not mean conservatism and 
dogmatism or inertia. However, it is an attempt 
to seize on some dominant features of ancient 
history and galvanize them into a powerful means 
of fresh and original creations. He considers 
Shri Ramkrishna Paramhans, the divine hero, 
to be “the man who had the greatest in�luence 
and has done the most to regenerate Bengal.”24

He holds that Vivekanand, the man with the 
highly developed intuitive mind,” proclaimed 
to the world that India was awake not only to 
exist but to conquer.”25 In India itself, the role 
of Vivekananda was primarily that of a leader, 
who wanted preservation by reconstruction.”26

He also points out the achievements of J.C. Bose 
and Rabindranath Tagore in the �ield of Indian 
renaissance. Sri Aurobindo’s own services in this 
work of Indian renaissance are also noteworthy. 
.He has been considered the most signi�icant 
synthesis of the genius of Europe and the genius 
of Asia, a thinker in whose works the spiritual 
depth lacking in the works of Plato and Spinoza, 
Kant and Hegel, attains its splendid ful�ilment. 
Sri Aurobindo believed that the ever-growing 
spiritual and intellectual advance of India was 
to come and “the renaissance of India is as 
inevitable as the rising of tomorrow’s sun.”27

The reaction against the West has primarily 
inspired the genesis and advancement of Indian 
nationalism. The nationalism of the East is an 
attempt at achieving a more incredible socio-
political organization and homogeneity for 
�ighting the West. It is a modern phenomenon, 
but patriotic Indian writers trace the feelings of 
nationalism to the Vedas. The famous hymn of 
the Atharva Veda which says,” The Earth is the 

mother, her son am I”28 is interpreted to be an 
incipient formulation of the concept of country 
as the motherland. Chandragupta Maurya, 
Ashoka, the Gupta emperors, Shivaji, and other 
great heroes are considered to be attempted 
at promoting nationalism in India. The great 
philosopher Shankara is regarded as a great 
patriot who established four Vedantic centres 
in the four corners of India. Swami Dayanand 
Saraswati popularized old Vedic concept of 
Swarajya.
On the other hand, several Western Sociologist 
and historians considered nationalism to be 
a western product absorbed by the East, and 
mention the imitation of Western political 
phraseology and techniques in the nationalist 
movements of Egypt, Turkey, Persia, and India. 
They think that the impact of writings of Burke, 
Mill, Spencer and Mazzini have strengthened 
the modern national spirit in India. These 
intellectuals mainly explicate western political 
literature on liberty and nationalism.
Sri Aurobindo’s approach to Nationalism
Sri Aurobindo’s approach to nationalism entirely 
differs from the European nationalism, which 
included such diverse elements as demands 
for written constitutions, emphasis on the 
glori�ication of cultural tradition, faith in the 
creation of self-suf�icient economy and political 
institutions based on popular representation. All 
these elements had a place in Indian nationalism, 
but Sri Aurobindo added to them an impulse 
to unity that was deeply rooted in the Indian 
socio-political traditions and whose foundation 
was religion. In a lecture published in 1903, he 
exhorts that nationalism is a religion by which 
the presence of God can be recognized in the 
nation, in three hundred millions of our fellow-
countrymen. “The gospel of nationalism teaches 
us to live not for our interests but to work and 
to die for others.”29 Like Hegel, he believes that 
there is one all-dominating principle manifesting 
itself in the life of each nation. Religion, for 
example, had been the fundamental guiding 
principle in India’s history. Hence, national life 
should be organized based on the religious ideal. 
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The motto of Indian religion has been ‘live and 
help others to live’. It is a synonym for national 
self-respect based upon love and humanity, 
free from hatred and deeply rooted in Indian 
culture. It is a unique blessing to humanity. In the 
words of Hayes, “Nationalism, when it becomes 
synonymous with the purest patriotism, will 
prove a unique blessing to humanity and to the 
world.”30 Only such a nationalism can become a 
road to internationalism. An ideal international 
world means-a world of nations, living at their 
best. The future welfare of the world depends 
upon education, not only for our minds but 
also of our wills and emotions in the interest of 
humanity as a whole.
Sri Aurobindo’s notion of nationalism is based 
upon the absolute abnegation of the idea of 
one’s separate self. It is a clear voicing of the 
Advaitic idea of the non-dualistic relation 
between the individual and the God which 
postulates the existence of Brahma-the one 
universal soul; separate selves are part of the 
Divine Essence. In Sri Aurobindo’s perspective, 
the national movement in India was basically a 
spiritual moment. He regards its philosophy as 
a philosophy of the Absolute, the philosophy of 
Brahma, as applied to the interpretation of man’s 
social and economic life.”It looks upon man as the 
spirit of God incarnate, and views social and civic 
institutions as instrument and vehicles for the 
progressive revelation and realization of God in 
and through man.”31

Sri Aurobindo’s notion of Nationalism as 
Sanatan Dharma
The theory of the ‘soul and the nation’ is 
essentially connected with the notion of 
nationalism as a religion or as the dharma of 
the age. Sri Aurobindo endorsed that God was 
manifesting Himself through India, the common 
mother. He admits,” Nationalism is a religion 
that has come from God.”32 Nationalism to Sri 
Aurobindo is not merely the pursuit of collective 
political self-interest, but it is a religion of the 
realization of the cosmic being through the nation. 
Nationalism, as the religious process of spiritual 

self-realization and dynamic ful�ilment of the 
nation, requires that its methods and techniques 
must also be moral. Hence, Sri Aurobindo 
emphasizes the necessity of ‘Sadhana’ or ‘Jnana’. 
He focuses attention on the cultivation of moral 
virtues and spiritual techniques, not only for 
obtaining inward strength and puri�ication but 
also for conserving national vitality and power. 
He declared that nationalism is a dharma and at 
times struggle, battle and even murder could be 
a part of dharma, but not hatred or jealousy. The 
Aurobindian notion of nationalism as a religion 
has a strong resemblance to the Mazzinian 
notion. However, there is nothing explicit to 
show the in�luence of Mazzini on Sri Aurobindo’s 
notion of nationalism as a religion.
Sri Aurobindo emphasized that the Sanatan 
Dharma is itself was nationalism. For him, the 
Sanatan Dharm signi�ied the eternal truths 
and principles of human life and the Cosmos 
and this body of knowledge. India “has always 
been destined to be the guardian, exemplar 
and missionary.”33 The rise of India means 
the expansion and extended greatness of the 
Sanatan Dharma. He further writes, “Nationalism 
is a creed, a religion of faith;..... it is the Sanatan 
Dharma which for us is nationalism. The Hindu 
nation was born with the Sanatan Dharma, with 
it, it moves and with it, it grows.”34

Sri Aurobindo was against any replica. He wanted 
India to be faithful to her real self. Aurobindian 
conception of Sanatan Dharma as nationalism 
does not signify any narrow creed. It is the basis 
of the future world religion, towards which 
the world spirit was advancing. Sri Aurobindo 
emphasizes that in order to be the basis and 
spiritual foundation of the future world religion, 
Hinduism had to be dynamic to “vindicate the 
freedom of man within as well as without.”35

Sri Aurobindo believed that “humanity needs 
us and it is the love and service of humanity, of 
our country, of the race, of our religion, that will 
purify our heart and inspiring our action in the 
struggle.”36
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Conclusion
Sri Aurobindo profoundly asserted that the well-
being of a nation depends upon the character 
of its individuals. It is the holistic strength of 
these individuals that leads power to the nation 
as a whole. If people do not practice the high 
principles in their own lives and base their 
actions and behaviour upon them, national 
activities also will not re�lect the high standard. 
Hence, it becomes the prime responsibility of the 
state to enhance such an environment through 
education, so that every individual may acquire 
virtues like honesty, courage, perseverance and 
self- restraint and feel that he is only a part of the 
whole without which has no locus standii. He gave 
a new dimension to the gospel of nationalism 
by interpreting it as pure religion, suited to the 
needs of the hour. His conception of India as a 
mother and not merely a geographical territory is 
de�initely Indian in origin. Since his nationalism 
was spiritual in character, he has rightly focused 
at the need of moral training, both for the leaders 
and for the followers.
On the other hand, he lies in his lofty ideal of 
human unity and of India’s destined role in the 
international community. He was fully convinced 
that India had a spiritual message to humanity 
and that she would ultimately lead mankind as 
a whole to the next step of spiritual evolution. 
Hence, this was the message of love, universal 
brotherhood and fraternity. He stood for the 
ultimate unity of mankind. It is signi�icant 
to note that Sri Aurobindo’s nationalism 
never descended into narrow chauvinism or 
opportunistic revivalism. It was frequently 
placed in a broader international context, and 
he never lost sight of his ideal human unity. He 
gives a new dimension to national movement by 
lifting it above the material plane. He felt that the 
main aim of the movement was not simply the 
upliftment of economic life or the attainment of 
political freedom, but in essence, it was spiritual 
whose primary purpose was the emancipation 
of Indian manhood and womanhood in every 
sphere of life. Another factor in his perspective, 
which held to reinvigorate the spirit of India was 
his profound reappraisal of the real springs of 

Indian culture, of true greatness, of our spiritual 
heritage. His gospel of political Vedanta, which 
instead of talking about political freedom, 
emphasizes the need of the sword of the warrior 
as necessary to the ful�ilment of justice and 
righteousness as the holiness of the saint. In 
terms of the political philosophy, his notion of 
Sanatan Dharma is de�initely a strong vision to 
combat socio-politically prostrate Indian nation.
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